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the world , i f he can but keep thee from the heavenly Glory. 
He will allow thee the Hypocrites Reward, which is the applaule 
of men, if he can but keep thee from the Saints Reward, which 
is the favour of God. He cares not how much of thy Good 
things thou haft here, i f he, can deprivethce of the Everlafling 
Good. I t is his defire that thou have thy Portion in this life, that, 
thou mayft mifsof the Believers Portion in the next. Certainly 
the Devil himfelf by his Temptations , Apparitions, and Con
tracts, doth plainly tell us of a life to come, and what itisthac 
conduceth moft to our Good or Hurt , our Joy or Torment, and 
confequentiy teacheth HS what to eboofe, by tempting us io palpa
bly and eagerly to refufe i t . 

You fee now what a Jury of Witnctfes 1 have brought i n , to 
teftifie which is the Better fart : The Devil and the wicked are 
added to the ref t , becaufe you will hear no better witnefles. 
I f you w i l l , here are enow whofc teftimonies are unqueftion-
able, , 

But when all is done, it is the Lord that is and will be Judge. 
Al l thefe are but witneffts to difpofe thee to receive his fentence. 
Thou art no Believer, t i l l the Authority of the Word of God a 

will ferve to fatisneand refolve thee. 

C H A P . I I L 

Jjull frorf (in tmntit Que r i e s ) fromReafinlt felf that 
there is a Life to come^ and Holinefs it the way to it j and 
the Better Part : And that the Goffel is the certain Word 
of Cod ( in fifteen Queries more ) with Anfmrs to th& 
Infidels objeffions* 

AN d by this time I come fomewhat nearer to the in f i t l y a n d 

am ready to anfwer his fore-going Queftion, \_ where {boll 
1 find the Judgement or Teftimony of the Lord . ? ] 0\ faith the 
Unbeliever, if j y,ere yut fure that there were a, life hereafter , 
where the godly and the wicked {hall be differently Rewarded, as the 
Scrtpture speaks, then 1 mufi confefs he were no better then a mad 
man that would prefer this world, or wilfully live in fin , and would 
mt feek* Heaven with all. his might, and be as. earneft in Holine{o as • 

the 
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the ftriUeft Saint 1S ut 1 am not fure that thUU trueand that 
there u any fuch difference after death, to be expetted. 
r f n ^ k u p 0 0 r w m c h * A r £ t h o u a t c h & c P a f s Haft thou 

AL r r , K n o w ! c d g e o f G< and of thy f t l f y and of thy end 
zn&Mnefshere, and of the W and ttw^ of God , as to turn 
worie t n e n i f e w , or Turk, or Heathen, even to thinJs thy fc!f a 
^ i f f t n a t hath no life nor happinefs but this ? I f this be thy eafe, 
~ c a n n ° t now ftaod to deal with thee according to thy ncceflity, 
l a"? n ° w dealing with them that confefs a Life hereafter : 
And becaafe we cannot in all our writings repeat over the fame" 
£ n i " g s , I defiretheeto perufe what I have already written for 
™cn as thee , in the Second Part of The Saints Reft, and in a 
ireatife called The unreafonablenefs of Infidelity ^ and at pre

sent take only fome brief advertifments for thy conviction. 
I . And firft whereas you fay you are not fure of a Life here

after , I demand of you, Whether yon are fure that there is nofuch 
life I I am fure you are not. I f you thinkjyou arc, ( which none 
but a debauched man can thinly, that hath put out the eye of iv<*-
tural Light) let us hear your proef,and you (hall foon be told the* 
vanity of i t . But i f you are not fure that there is no fuch life, then 
I would know of you , Whether a, Poftbility of fuch Everlafting 
things deferve not greater care and diligence then is ufed by the 
Holytft Saint on earth ? You fay , Ton are not fure that there is a 
Heaven for Saints. But what if it prove true, ( as nothing more 
true ) will you fit (till, and lofe i t for you 1$now not what ? or for 
Want o f a little care in feeking it ? You fay , Ton know not whe
ther there be a HeII for ungodly men, or no : But what i f i t prove 
true ( as certainly it w i l l ) where are you then ? Wil l you ven
ture your felves upon the Poffibility of fuch an Endlefs Lofs and 
Torment, which now you might on reafonable terms efcape ? 
You will confefs that aPoffibility of a Kingdom fliould be more 
regarded, then a Certainty of a pin or * feather : And aPoffibili-
ty or iome Tormenting difeafe but for twenty years, ftiould 
more carefully be avoided then the Certain flinging o f a 
Nettle. 

3*er. 2. You fay, You are not fure that there is a life U come ! 
But are you fure to continue the life you have} Or is i t a n y ^ r ^ f 
matterthzt you are catted to l0[e , for the obtaining of thatlife that 
you are not fure of ? You know the contrary, or eaftly may do. 
* ou are fure that you have not long to be here. Nothing more 

S 2 fare 
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> r r then that you wiUfhortly die. And you are not fure but i t 
may be to morrow. And while you are here, i t is nothing worm 
the naming ( bur what hath reference to another life) that you 
doapffcfs. What have you to your f tefh , but meat, and dnnK, 
andfleep,andluft,andfuchkindofbeaftial delights J; Which it 
is better be then have, i f we could alfo be without the 
need of them. Can you call thefe by the name olHappinefs, 
without renouncing your Reafon and Experience t You fay , 

*k*o» not what God will A* for you hereafter: gut jou^know 
. whaff in and the world will do for you here : Eren .Nothmg 

but hold you in a tranfitory dream , and * * * ^ ^ f ™ 
rottennefs and d^ft. I f you"ere not e f ^ ^ ^ l ^ ^ 
lone as vou are molt certain of the vamty of tfos, ™ f ™ 1 

S e ^ o u , t h a t a Poffite Ever!afiingGlory } ^ouldbepreer . 
red before a Certain -vanity I II you were not fme to ^ a n y 
thing by God and a Holy Life, yet as long as you are even 
as fure as you live, that you can lofe nothing by i t , that is wo h 
the talking of, is not the cafe then rcfolved, which way « the 
Better f I f you f a y , y o u ^ loft jour W y P l ^ " ^ ^ l -
Thev ire not worth the having. The pieafcrc doth not counter 
J f e S S t nomore thefn the delight o . ^ e h l ^ ^ 
faid before) doth countervail the trouble of the itch. Modera
t ion and temperance is fweeter thenexcefs. I f too muehbc better 
ihen enough, and that which hurteth nature, better then that 
which helpeth it, then felf-deftroying and fighting againftyour 
fcodily welfare, would be keft. Is not a temperate meal more plea-
fan c then a glut tonouafurfet, thatisworfe to the feeling or the 
glutton the next day ? Is not common food that coiteth noe 
much, and kindleth no troublefom itch in a mans appetite, more 
pleafant then enticing coftly dainties ? I s n o c f o much drink as 
nature reqniretb, much better then that which makes the ftomack 
f k k , the brain witlefs , i f not the purfc pennyiefs, and, breedeth 
manynoyfomdifeafes to the flefh, and hafteneth death, that 
haftethof it felf? By that time the gawdy apparel, the dainty 
fare, and drink is paid for ^ and by that time the flelh hath lurier-
ed ail that pain and ficknefs that are the ordinary followers oi 
excels, me thinks you ftiould fay , that i f there were no Hel l , 
your fin were a punifhment it felf, and that in this life it brings 
more pain then pkafure, and that fuch kind of pleafure is not 
worchtjie keeping to the hazard of ihe leaft Poflibility of an 
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EverJafting lire. Wouldft thou under thy hand and Zeal give 
away thy hopes and poffibilicy of everlafting Jife, and rnn the 
hazzard of an everlafting Torment, for the PJeafuresof fin, or 
to avoid the trouble of a Holy life ? Why then thou maift as 
well even fell it all for pins, or points, or childrens rackets Then 
thou art as foolifli as the worft of Witches, that fell their fouls 
toa lying fpirit, that, whatever he doth promife them, doth pay 
them with nothing but calamity and dcceir.When thou comeft to 
know better what it is that the world can do for thee; thou wilt 

^?hen confefs there was nothing in i t , that (hould not have been 
flighted for the fmaleft hopes o( an Everlafting life. Doft thou 
think the world will be much better to thee, for the time to come 
than hitherto it hath proved? Deceive not thy felf^ i t will prove 
the fame: yea and worft sclaft. Look back now upon all the 
pleafures of thy life, from thy infancy to this day, and tell me 
what the betier thou art for them. I f this were the hour of thy 
death, would all the profits or pleafures of thy life, beany 
comfort to thee, or make thy death a whit the eafier ? Have the 
duftorbonesof the Garkafiesof Voluptuous finners, any com-
fore or benefit now,by all the pleafure of their former fin ? Surely 
I need-not all thefe words to a man of common undemanding, 
to convince him that i f Heaven were as uncertain as the Infidel 
doth imagine, a man of Rcafon fliould venture all chathehath 
epon the meer Pofflbilitj. becaufe his AH indeed is Nothing 
ana ne is jure he can be no lofer by the bargain : it being not 
10 much as the venture o f a pin for the Poflibiiity of a 

n S ^ U 3 * B , U t , t h a t S n o t a l J ' W h a t i f 1 r h a l ! P^vc to thee 
pattail denyal that even in this life, Holimfs is far the moft 

fdehghtfHI gainful, honourable life, and that the ungodly live in a 
continual rmfcry ? Will not this ferve turn to convince thee that 
a Holy hfe, fhould be undertaken for a mcer PofMity of 
^ , f wehadnomore.^Read but tbe Proofs of thiianon.and 
if I makeitnotgood^to thee, call me a deceiver. But i f I prove 
thnHolwfsis the fweetejl life on Earth, and Heaven the fur] 

«i t thou fhak be forced to confefs it 
K»«- 4. Well / You fay Ten are not fun t l n i k m * - -

S 3 they 
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ther life for man. But have jou fifed the Means to make it [fire 
to yon, and to be well-refolvedt I f you have, then you have im
partially fearched, and prayed, and meditated on the \Vora ot 

'God, and heard what can be faid by Wifer men, for that which 
you fay you are not fure of . but i f you have truftcd to your 
own undemanding, and negle&ed Meditation.Prayer, Enquiry, 
and otherneedful means, what wonder then if you be uncertain 
Even whether therebea Heaven or Hell ? Its ^ * f « ™ ^ 
Phyfick, or Aftronomy, or Mufick, or Languages,or Na<ngac 
but to you, i fyoufay that you are uncertain or all tuei 
fions , when you never ftudied them, or at leaft never ftu<hcB 
them with that diligence and patience as thofe muft do that WiU 
attain a certain fatisfying knowledge. 

guer. 5. Moreover, i f you are (o uncertain or a Lite tc come 
I wmTidaskyou, Whether in all your fearch ^ W b r * J £ \ 
behaved your felves as Learners, or rather as frond M'""»''d 

men, that think themfelves wife enough before they i^n 'otry 
and judge their Books and Teachers, i f this be VO™ ™ 
wonder i f you be Infidels. I f you come with fuch ^{P0™* 
toread aBookof Aftronomy or Phyfick, 1 ™ ™ * ^ $ ? : 
I f you go to anySchoolmafter, or to learn any °l J" 
ence,and think your felves able ^ V ^ t te^^ 
to try and judge your Teacher and a l l ] ^ ° f " J Z r ^ t h not 
fo will reject all that you do not underftand, or agreeth1 noi 
with you former conceit's, you will ^ p ^ n ^ n ^ 
thenSchollars, andfoonerbe the denfion of Rational me £ h e n 
come to the knowledge which you pretend to feck. ™™J° 
Chrifts School as little children in meeknefs and humUi^ ana a 
willingnefs to be taught, and patiently continue in trie uie u 
means till Learning can be attained, before you trunk yoar idyes 
fit to cenfure theTruth of God which you are learning^ then tea 
me whether God doth not refolve you. f 

guer.6. Moreover, I would know of you that doubt 10 01 
the life to come, Whether jo» have been true tofontua* W j ! 
as you received, and have lived in obedience to the JTM»- .-
God revealedto you. Or rather whether you have not wihu.iy 
and knowingly lived in fome fecret or open fin, and KTIV n 
againfttheLightandSpiritofChrift, and abufed the truth which 
you have known, and ufed violence with your own consciences «r 
J f fo (which its ten to one is your cafe) i t is no wonder it you 

file:///Vora
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arc Infidels, forfaken of God whom you firfi forM^n&mm 
up to Pride and Self-deceit. ^ U J j H 

u % r ; 7 ; }

I f ^1? h a v « n ° I « i f e to live but this, and no fur , 
ther hnd of h i . Aftionrthen a Beaft, nor any further account 
to give, then he is indeed but one J the hitler fort / 2 

Whether ^ X ^ ^ ^ " l ^ o f l h y fel f . I demand, 
S t m I n V * n ^ r t ^ ^ ' Wtlt thou not. 
thou h i / - 1 ° r [ U d g C d a ^ a n o ' h e r ? Or wouldft thou h a v e 0 ^ , , judge better of thee then thy [elf! Woudf t 
T 2 f i *u r , e g f d t b * o r ^ « i y more then 
which M b e

k

r e § a r d e d ? A *«fl hath ^Propriety,™ not of that 
doino v a t U r C t h S l v e ? h i m ' Y o u a c c u f e not your felves of 
n o r ? ^ n

n y ^ ^ h ^ y o ^ d t p r W c O ^ flieep of his fleece, 
nor when you make a conftant drudge of your Horfe or Ox 
And do you think U lawful before God, for any one that can hue 
w ^ r j 0 « , t o d o t h e l i j £ c by you? to ftrip you naked and to 
make pack-horfes of you, and ufe you as their flaves ? We take 
it to be no fin to take away the lives of Beafis, i f it be but for 
our ow» commodity: We kill Oxen, and calves, and iheep, and 
tome, and fowlc and fifties for our daily food. And is i t lawful 
keroreGod for others to do foby yQu i Should nothing retrain 
inem but Want of Tower to overcome you ? I f you fay that you 
are Beafis, as Beafis you fhouldbe ufed. 

gtier.S. Moreover I would know of you, Whether you think 
that there is any other world, which fpiritual inhabitants do pofiefs ? 
I t you fay, No you go againft all Reafon and experience. Againft 
Experience ', becaufe that many a hundred Witches and many 
Apparitions and haunted houfes have put the matter out of quefti-
on ( tor all that many reports of fuch things have been falfe.) 
Ana zgzmtt all Reafo„ ^ becaufe we fee thatihisinferiour world 
l S S P a T r e p l f n i f t l e d w i t h inhabitants : The earth hath men 
and beafis, the aire hath birds, the water hath ffhes ; And can a 
man Of common Reafon then think that the fnperiour Regions 
which we fee and which we fee not .( which for greatnefs and for 
Vendor and excellency arc a thoufand fold above this earth) 
lnould all be uninhabited and deftitute! and that there are not 

V o n ^ 
£ L t a n t s w w o r l d ? C m a i n l ? m ~ 

n g is made in vam, nor are the works of God. fo monftroufly 
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difproDOrtioned and difcompofed, as ffir the j M / w parts to be 
only for the M J r . The Heavens that are over us, and all the 
vaft and moft excellent parts of the Creation, have a ule that is 
anfwerable to their excellency. God makes not cottages to be 
inhabited, and Pallaces and Cities to he wait and defert to 
no xx 1c 
^ B n t V you grant ^ r r is another world proportionaby thus 
replenifhed with creatures, you may eafily fee from thence a 
Probability y that man (hall be tranflated thither. Why not the 
foul of man, as wellasthofe fpirits that in rfnmed fhapes hive 
made their appearances onto man? As all things ripen 0 their 
perfeftion, why mould it feem ^ f ^ ^ 1 ^ 
ioul fhall pafs hence into the world of fpincs then tnac m 
chkkenVai l come out of the (hell and the - ^nc out of the 
wombe, into fo wide and light a world as this, when J « ^ r e t n ^ 
were (hut up in a narrow darknefs, and never heard nor knew 
any thing of that world, which they enter into ? 

JtMer.g. Do you know Myitis that God hath Men** that 
kno^TeAge>and freehand capacity u 
L # , W if he be intended for no «her ^ 
I f God be no moft Wife, he is not God. I f he ^ tnennc t 
not fo J t a A t i t * thefem ^ 
tures to their Every w r f c ™ will do fo by his 
is a W > made keen, b u t t o n with ? And what are the wheels 
of your watch or clock made for, but to fhew you the hour ot 
the day ? Look now into the whole frame of the foul of man, 
and judge, by its aptitude what it is made for. 

1. Man is capable of Knowing that there is a God, and know
ing his Attributes, which Beafis arc not • becaufe they De not 
made to enjej him. . , , , 

2. is capable of knowing his Relation to this God, that nc 
is our Great or,zntivjQ his Creatures; he our Zor^and we his 0 ^ / , 
he our Ruler, and we he Subje&s ; he our BenefaBor, and we his 
Bcmficiaries : And we are capable of Knowing our Z>/"J in 
thefe feveral Rtlatiuns. And certainly all this is not in 
Vain. r 

3. is capable o f Knowing that the Everlafting U*e 0 i 
God is that alone that <r*» make him Happy A v > d why would 
God him this, if he were not capable of enjoying it ? Kea-
fon tells men tint nothing here can make us Happy, and that God 
*sndoit. 4 Man 
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4. Man is capable of Knowing that certain Duties are to be 

performed in order to the ?leafing of his Lord, and Vphat thofe 
Duties arc: which would not be, i f we were not capable o f 
Pleafing him, and fo of being happy in him. 

5. Man is made capable of Dtfiring after the Everlafting Love 
of God j and that above all things in this world. And God hath 
not made fuch Defires in vain. 

6. Man is capable of Loving God as an Object Evcrlaftingly to 
be enjoyed, and that above all other thing. 

7. Man alfo is capable of referring all the creatures unto 
God, and uftng all things but as Means to this Eyerlafting end. 
Thus do believers , And furely all this is not in vain. 

8. Man is a Creature that cannot regularly be moved accord
ing to his nature, to the performance of his Duty to God and 
Man, unlefs it be by Motives fetcht from the life to come. Take 
Off that poife, and all his orderly motion willfoon ceafe. No
thing below fuch Everlafting things arc f i t or fufficient Ms-
rally to govern h im, and caufc him to live as man fhould 
live; 

9. He is poffeffed of actual fears of Sterhfting Punifhrnent, 
and (hall never perfectly overcome thefe fears by his greateit 
Unbelief. 

10. He is capable of fetching his higheft Pieces from the 
fore-thoughts of Everlafting Happinefs, and receiving from 
hence his encouragement in well doing and foretaft of the Re
ward. Now this being the Natural frame of man, as is pafl 
denyal (when Brutes have no fuch thing at a l l , ) let Reafon 
judge whether the God of Nature have made this nature of man 
in vain that wc fee hath fuited every other creature to its ufe: our 
horfes to carry us, and our Ox to draw for us, and the earth to 
bear its feveral fruits for. them and us t And hath he miftaken only 
in the making of man, and gone beyond his own Intention, and 
fitted him for thofe ufes and enjoyments that he was never meant 

for f Thefe are not Imputations to be caft upon the moft wife and 
gracious God. 

£uer. 10. Moreover I demand of you, what is the End of 
wan and all thefe fecial faculties, if there he m life for him after 
this ? Either he hath an' End which he is to intend, or he hath 
*0A'° I f then he hath nothing to do in the world. For all 
actions of man are nothing elfe but the Intending of fome End, 

T and 
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a ndthec^>y>and#/>of for the attaining i t Man muft 
lie down and fleep out his days, i f this be true that he hath no end 
Nay fleep it felf hath fome. And he cannot choofe but Intend 
fme End And feekit, if he would never fo fain, unlefs he will 
take fome opiate flupifying potion, or run mad. And he that made 
him alfo and placed him here, had fome End in it: For if man 
had thus ns. End, he could have no Maker or Efficient caufe: For 
every Rational efficient intendech an end in all his work*. ( And 
he that made men Rational, is Eminently much jnore Knowing 
then his Creature ) And i f we had no Maker* then we have no 
Bein? andfo are no Men. , . • . u r 

But i f Man unquefhonably have an End, it is either fome-
thing that is Nobler or Bafer then himfclf, and fome ftate that is 
Better ovWorfe then that in which he feeks his tnd.Bafer it cannot 
be: for that were Monftrous^ that Safer things fliould be the 
End of the more Noble. Beafis are made for Man, and there
fore not Man for Beap. The Earth is made for Beafs and 
Men, and therefore we are not made for the Earth Our 
Means is not our End. I f you gram.that we are made for God 
that made us (as nothing more fu re ) then How is i t that God 
can be our End i f there be no life but this ? I . Here we are but 
in feeking him, and ftill are forced to complain that we fall ftiorr. 
Here w?are but in the ufe of means. 2. We find that our 
Knowledge, Defires, and Love, will here reach no higher then 
to carry us on towards that perfection that is in our eye, and 
not to fatisfie the foul. The creature that doth attain his End, 
hath Reft in i t , and is better then before. But we have nothing 
herel ike^yf,andniouidbein a worfe condition hereafter, i f 
we had no more. 3. Here we fin againft the Lord, and wrong 
him more then we ferve him : we know but little of him and his 
work and fervcand praife him but a little, and not according to 
the capacity of our nature. And therefore i f he have not a 
higher end for us, and we a higher end to feek then any is in this 
world to be found, our Natures fecm to be in vain. For my part; 
though it be in weaknefs, I rouft needs fay it is my trade, and 
daily work to ferve my God, and feek after an immortal bleiTed-
nefc: And i f I thought thaE there were no fuch thing to be had, 
andno fvscb ufe for me, I muft needs ftand f t i l l , and look about 
me, or in my practice unman my felf by a brutiih life,as J had 
bViirirled my felf in my eftimation and Intention, For what could 
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I find to do in the world t What fhou ld l do with ray Reafon 
and Knowledge, or any faculty above a bcaft, i f I had no higher 
a work and end then beafts ? Ver i ly , i f I had loft the Hopes of 
another life, I knew not what to do with my felf in the wor ld / 
but muft become fome other creature, and live fome other kind 
of life, then now I live. 

Qucr, x i . Moreover, Idefire you to confider, Whether it be 
credible to a man of Reafon , that God made his noble ft creature in 
this world With a Nature that fhould be a Necefary Miferj and 
Vexation to it felf above allthe mifery of thebafer creatures ? and 
that the wifer any man is> the more miferable he muft needs be ? 

This is not credible. Yet thus would it be, if there were no 
life but this. For i . the Knowledge that man hath of a fuferiour 
Good ( which beafts have no t ) would Tantalise him and torment 
him : To know it, and muft not partake o f i t , is to be ufed as 
a Horfe that is tyed near his Provender, which he muft noc 
reach. 

2. The Love, and Deftres, and Hopes, that I before defcribed ' 
would all be our Vexation, To Love and Defire that which we 
cannot attain, and that with the chief of ©ur Affe&ions, is but 
to make us miferable by vertue. 

3. To ufeall thofe Means f*nd do the Duties before-mention
ed in vain, when we are not capable of the End, is but to roll at 
Sifiphus ftone, and to be made to wafti Blackamores, or to f i l l a 
bottomlefs tub ? 

4. No creature here butman, hath Fears of any mifery after 
death, and therefore none would be here fo miferable. There is 
no Infidel but muft confefs, that for ought he knows there maj be a 
life of punifbment for the wicked. And this £ may be "} will breed 
more fears in a confidcrate man, then Death it felf alone could 
do. 

5. Or i f there were no Fear of that, yet Man hath Reafon to 
think, before-hand of his Death, and to think of his abode in Dxrk? 
mfs, which Beafts have nor. To thinkjof being turned to a (link
ing carrion, and to a clod, and fo continuing for ever, without 
any Hope of a Refurredion, would be matter for continual hor-
rour to a confidering man, which Brutes are not moleftcd with. 
And wife men that can fore-fee, would be tormented more then 
fo jls. All this is incredible, that God (hould make his nobler crea-
ture to be Naturally ^oft. miferable • and give him Knowledge 

T 2. and 
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and Affections, and fet a Certain Death , and Poffible Torment 
continually before his eyes, to Torment h;m,wkhoucany Remedy I 
And befides the Hoped Life hereafter, there is none. 

Over, 12. Do you thinkjhat the Belief of another life, is need
ful or ufefttl,to the well governing of this world, or not ? i f you 
fay»<? , I . Why then do Jxfidels and Brutips fay, that Religion 
is but the device of men for the Governing of the world ? and that 
without it fubjells would not be Ruled ? You confefs by this your 
frivilous objection, that the world cannot be Ruled well without 
the TSelirf of a life to come. 

2. And it is moft manifeft from the very nature of man., and 
from the common experience of the world. . I . I f man be well' 
governed, it muft be either by Laws csntaintng Rewards and penal
ties, or without. Not without. For, i . Ail the world doth£nd i t 
by experience, that it cannot be j and therefore every Common
wealth on earth is Governed by Laws, eitherWritten, C'uftomary 
or Verbal. 

2. I f the Love of Vertuefor it felf ftiould prevail with one of. 
athoufand , that would be nothing to the Government of the 
world. 

3. Nor could any man be effedually induced to love Vertue 
for it felf, according to the doctrine of the Brutifts : For Ver
tue it felf is made no Vertue by them, but a deformity of the 
mind, while they overthrow the End, and objeel, and Law that 
i t is meafured and informed by ( as I (hall more fully open to 
you anon). I t is therefore moft certain thatnoNation is or can 
be Governed as befeemeth man, without Propofed punifhments and 

And i f fo, then thefe muft be either temporal punifhments and 
benefits, or fuch as are to be had in the Life to gome. That Tem
poral punifhments and benefits cannot be Motives fuffveient for any 
tolerablt (much k(sperfettor fufficient) Government, is a moft 
cedent Truth : For 1. defattowefee by experience, that no 
people live like men that be not Governed by the Belief of ano
ther life. TheNations that believe it n o t , a r e a l m o f t all- . 
vir> g K a k c d a n d b e f t i a I 1 y » and knowing nothing of vcrtue or 
J i J b u i asthey feel the commodity or difcommodityto their 
K / I t y , e a t t h e f l e f t l of men, for themoftpart, and live as 
brutiinly as they believe. And i f you fay that in China it is not 
lo, I anlwer3 one part o f them there believe .the Immortality of 

the 
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the foul, and moft of themtakeitas probable , arid To the Na
tion hath the Government which it hath, from cverlafting Mo
tives. fa 

And i fyou fay that the antient Romans had a fuffieient Govern
ment Ianfwer, I t Themoftof them believed a life to command 
i w ^ U t e W t ^ C ? c n £ d t h e Immortality of the foul ; and 
therefore l t w a s t h l s t h ^ t Governed the Nations. For thofe that 
believed another life , had the Government of the few that did 
not beheve it, or elfe the Government it felf had been more cor
rupt. 2. Andyetthefauitinefs of their belief appeared in the 
taultinefsof their Government. Every Tyrant took away mens 
Itvesatpleafure. Every Citizen that had flaves (which was com-
^ ° V ¥ P ^ a f u r e k j ! l c d them , and caft them into the fifti-
f r ! ' r t r V a m u f e C o e t I y P r ° y f o n e d ^e i r mailers, and that in 
fo great numben.that faith, Epift. 4. ad LuciL that the 
[_ Number of thofe that Were killed by their fervants, through trea
chery, deceit, or force, was as great, as of them that were killed by 
Kt»gs 2; which was not a few. ^ J 

2. I t is apparent that the world would be a Wildernefs, and 
men like wild and ravenous beafis, i f they were not Governed by 
Motives from the Life to come. 

1. Becaufe the Nature of man is fo corrupt and vicious, that 
we lee how prone they are to evil, that everlafting Motives them-
ielves are too much uneffectual with the moft. 

2. Every man naturally isfelfifb, and therefore would meafure 
all Good and E n l with referrence to themfelves, as i t was com
modious and incommodious to them. And fovertue and vice 
would not be known, much lefs regarded. 

3. By this means there would be as many Ends, and Laws, or 
Rules * as Men -y and fo the world would be all in a Confu--
iion. 
• 4 I f Neceffity forced any to combine, it would be but as 
Robbers, and ftrength would be their Law and fuftice ; and he 
that could get hold of another mans efhte, would have the beft 
Title. 

5. Al l thofe that had but ftrength to do mifchief, would be 
under no Law, nor have any fuflkient Motive to Reftrain them. 
What fhould reftrain the Tyrants of the world, that rule over 
^any Nations of the earth, i f they believe no Punifhment after 
€ c « h , but that their Laws and Pra&ifes fhould be as impious and 

T 3 " beftial. 
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bcffial, as their lufts can tempt them todefire ? What ftouldre-
fein Armies from Rapes and Cruelty, that may do it unpunilh : 

ed ? Or popular tumults that are fecured by the multitude. 
6 And there would be no reftraint o f any villany that could 

but Ufecretly committed. And a wicked wit can eaftly hidethe 
greateftmifchiefs. Poyfoning , {tabbing, burning houfes de-
lming,adultery,andabundancethelike, are eafiy keptfecret 
by a man of wit , unlefs a fpecial Providence reveal them (as ufual-

1 7 7 d A t I e a f t , the probability of fecrecy would be fo great, and 
alfo the p r o b a b i l i ^ that moft would ven, 

^1' And all thofe fins would be committed without fcruple; 
^hich the Law of man did appoint no punifliment for : as Lying, 
and many odious vices. *• . , f , . c ^ m 

9. I f one man, or two, or ten (hould be deterred from poy
foning you, or burning your houfes, or killing your ca tie ^ . 
by humane Laws 3 * thoufand more would be let loofe and 

V e n z Al l the fins of the heart ^ ^ ^ ^ ^ ^ 
filed foul have neither cure nor reftraint. Fo the Laws and 
judgments of mcnextend not to the'. heart All theworld then 
might live in the Hatred of God, and of ^neighbours, and in 
daily Murder, Theft, Adultery, Blafphemy of the heart. Within 
they might be as bad as Dtvils, and fear no pumfhment • tor man 
can take no cognizance of it . And it is the bean that is the Man. 
You fee then what perfonsthe Infidels and Brtttip would have 
Bsallbe What hearts andlives mankind {hould have according 
to their Laws ! Be Devils within , and murder , and deceive, 
and commit adultery as much as you w i l l , fo you have wit to 
fcape the Gallows, and you are Schollars fit for fuch beltiai 
Mafters. ' f 

i i . Yea let me add this one more mifchiei : Hereby tney 
would deftroy all Charity and Good work*, except the very beitial 
Love of thofe that pleafe mens hafts. For no Laws of men compeii 
men to the Love of God or man : Nor much to Good workj • 
would do any thing comparatively, that believed not a *e™?a 

and Punifbmmt hereafter ? I f wc give all that we have to toe 
poor, we can here have no Reward, but the breath ot a mans 
mouth, which at death we underftand not. Take down the ever-

laftwg 
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lafting Ends and Motives, and all good works \ and inward vir
tues too that fhould produce them, are taken down. 

And by this time you may fee, what a litter of, bears, what 
a pack of ravening dogs, what Cannibals the world fhould be 
turned into, by the do&rine of the Brutifts, that deny the life 
to come. 

Well! but perhaps you will by this time have fo muchfenfe, 
as to confefs that Threatnings and Punijhments, Hopes andFean 
ef the State of another Life are neceffary to the welt governing of 
this world. And i f fo, I defire no more, to fatisfie any man 
that believes that there is a God, ( and that is any man that 
hath not drowned his wits in fin.) For 1. This will then fliew 
that the Nature of man, is formed for another l i f e : and God 
did not make him fuch in vain. 2. And certainly if cverlafting 
Motives muft be put into the Laws that govern us, and into 
our Hopes and Fears, then it is not poffible, but fuch things 
there are to beexpeclred. For any man to imagine that God 
would make a wor ld , which he cannot Govern but by falfs* 
hood and deceit, this is to fay that God is no God. f o r all lying 
and falfhood comes either from a want of Power,or Wifdom,or 
Goodnefs, when men either cannot make good their words or 
otherwise attain their ends -, or when they have not wit toknoV? 
what is, or was, or will be, or when they arc fo bad as to be 
dl ffofed to deceive. But he that afcribeth any of thefe to God* 
doth worfe then to fay that there is no God. I f I hace-deceic 
and Lying «ry felf $ the God that gave me ail that little Good 
which I have, muft hate it more. Dream not of any but a worm; 
or fool, or impious tyrant, that needs or loves deceit and falfiood 
to attain their ends. . Judge by the frame of Heaven and Earth, 
and by that little Good that is in Good men, whether the /;* 
ving God be one that needs fuch Hellifh Engines to Rule the 
world... 

I f therefore in order to the Government of mankind we muft 
needs Believe a life to come , i t is certainly True ; And why 
do not you believe that which Government requireth yots to be
lieve. 

Sluer.il. Moreover I demand of you, Whether you take God 
indeed to be the Govermur of this world, or not ? By [GovernourJ 
I mean properly, One that Ruleth the Rational Creature-as fuck, 
®y Moral Mesins, even LAWS and \Execmhns,.. \ exclude not his 

Potential^ 
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Potential, Effic adopts operations, but conclude a Neceffity of Mo
ral Government, I know a felf-conceited Popifh Infidel hath en
deavoured toperfwade the world, that Gods Soveraignty and 
Moral Government are Metaphorical expreffions, arifing from 
the mifconceivings of weak men ^ and that Wifer men like him-
felfdo conceive of Gods Government only as of an Artificers 
difpofal of his works, that Phyfically accompl i sh all his Will . 
As i f Gods Natural Caufations, and his Moral were incon-
(iftent • Or as i f God were not Wife and Good as well as Almigh-
t j \ or did not in his Government of man demonftrate his [ap-
ence'm his Laws, and his Geodnefs in Attractive Benefits, as well 
as his Power in meer Natural Motion ! Or as i f man were not 
a Rational Creature, and a free-agent, and werenot to bego-
verned according to his Nature, by Objects fuiced to his Intel-
led: and W i l l : but muft be ufcd and ruled like a ftone, or beaft I 
Or as i f God could not infallibly attain his Ends by a Sapiential 
Government, and by preferving the liberty of the Wil l , as well 
as by a meer Neceffitating caufationl This man was fo enamoured 
upon his fuppofed skill in Phyficks and Metaphyficks, that he 
not only loft his Morality, but grew to be fuch an Enemy to i t , 
as to blot OUE all true Morality, Civility, Policy, Oeconomyat a 
dafh ; and ftands with the reft of the Proud fraternity, as a 
Monument of Gods jufticeagainft the Proud, fo deplorately for-
faken even in the Reafon that he glorieth of, that children may 
perceive his folly. He that is all for Operations of Power, as 
excluding Sapiential Government by Laws, and their juft execu
tions, doth think fure that a horfe hath more of the Image o f 
C*od then a m a n F o r he is much ftronger. Bruitifli force would 

m ° r ^ e x c e l l e n t then the Attradion of Goodnefs and the 
Conduct ofWifdom, i f the Government ( which is no Govern
ment:) that thefe men dream of, were the moft excellent. As 
he will allow his Artificer to fliewas much at leaft of his wit , 
by making a Watch or Clock that (hall, though by a necefluy, 
*?ove without the finger of the workman continually moving i t ; 

^•methinks he fhould.allow the Infinitely Wife and Gracious 
rv»° i r

o b e n e v e r t h e l e f s W i f e o r Gracious, i f he Rule the Ra-
i ionaWree-a g e n r > without a forcible Phyfical Neceffication, by 
a gracious A t t r aa ion a n d Sapiential Conduct, agreeable to the 
tteaion and Liberty of the Creature, as long as we exclude not 
the Co-working of Omnipotcncy, nor deny the infallibility of 

Divine 
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Divine Predefinition, which may be fecured with the feeurity 
01 the Creatures Liberty. 

i n a word, to deny God to be theSoveraign Governourof 
the world m proper fenfc, 1. I , a denying him to be God:, it 
being a. term of Relation, comprizing Government, and not of 
^ 7 JlT'u C O m m ^ u s that we no other 

it ^ J : r r G l T i g r 6 ^ °^felvestoh\m dispeople, 
it moft plimly espreffeth that hisGoverning Authority, or his 
Sovereignty is comprehended in the term C?^. And indeed 
Having made a Rational-free-creature, whofe rcquireth 

u ° T ^ m . ' , 1 E f o l ! ° w e d by neceffary refultancy that 
ne cnat naO_ fole Authority and fufficiency, muft be his ; 

2. Thefe Proud Blafphemers that deny God , proper Go
vernment to comrade the very drift of Scripture, thatcalleth 
o T d i e n c f ^ a n d C W ^ > and requireth our fubjedionand 

3. They deny the being oi Gods Laws, both the Law of Na-
A c ^ W f 1 " / " Laws, and fo blot out the Word of God 

T i t • o t r n d , U f c ° f 3 1 1 h i s W O r k s ' T h o u S h allow them 
J I T y C r [ ° P e r a t I ? n 0 ™ $ * yet as Laws they dooblitc-
R £ n f T , 3 5 C n C y ™ Norma officii & judicii, our' 
Judging V ' c x P e d a t i o n > Cods refolved way of 

> They hereby overthrow all Duty a* fuch; and make Good 
anions to be but as the motion of the arrow that hits the white 
and to have none but a goodnefs in them. For there' 
can be no proper obedience,where there is no proper Government 
or Law, 

5 Hereby alfo they deny all Inward Virtue: For this alfo 
down P J ° y f i c a l G°odnefs, i f Government and Laws be 

6. Hereby they deny the Being of fin: For where there is no 
Law and government, but mecr phyfkal neceffitating motion 
there is no Tranfgreffion. And therefore when they make a 
deal of talk about P urging away fin, it is not fin indeed that 

P ^ n e T " * 3 y f i C a i d l f C a f e t 0 b C P h f i ^ J c x ' 
7. Hereby they deny all the proper Judgement of God by 

U Chrift 
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Chrift atthelaft day, and make his judgement to be nothing but 
Execution. . t %/• i>Hu~ 

Yea, and 8. All proper Execution is denyed, teVtndiHive, 
or Remunerative, and fo all Juftice. ; n 

g The Authority of every Pnnec on earth is overthrown. 
Fo'r there can be no Authority but from GodsSoveraign Authority, 
anv more then any £ « v without derivation from the firfi being. 
They may talk to the ignorant of ContraBs, and Peoples m is 
being the Original of Governing Authority, ^ f e t p o t h t ™lt>* 
tude and make them * i t * that which they never had; but a mean 
undemanding may perceive their folly 

TO Hereby they deftroy all humane Laws , that mult receive 
the^krelg^om gods Laws, or have none: and fo theyab-
JolveallfubjTfts in the world from eonfaentious obligations to 
obedience. I f God have no proper Governing Laws but Phylical 
motions, then we are no further obliged to obey men by any 
Law of God, then we are ejfetluallj moved to i t , and then we 
do obey them. And i f fo , then we can owe no more obedience 
to Parents, Matters, or Princes then they force us to I I f they can 
^ ^ u s o b e y t h e m , w e l l a n d g o o d , I f not, we break no Law of 

^ l ^ ^ ^ ^ *c confequentsof that hornd 
doctrine that denyeth God to be the Soveraign Ruler or the 
world In a word, it daflieth out at once all Government,Laws, 
?ufiice\ Obedience, 6 W ^ j , a n d all Morality, diffolving the 
whole frame of the Vniverfal Monarchy of the wotld, and deny 
ingGodtobeourGod,&ndmantobemanan&h\sfubjecl. • 

But i f you yield that God is the Governor of the world,tt is t u en 
moft evident that there's a lift to come. For i f he Govern tts,ius 
by Laws, and judgement : And i f by Laws which are they . 
There is nothing known among Rational men, by the name ot a 
Law of God, which containeth not Premifes and Threatntngs of 
Rewards and Pttnifbments hereafter. He hath no Laws for the 
Governing of this wor ld , that contain no Motives but from 
Temporal things. And I (hewed you before, that he need not, 
he c«»»ot Govern the world by falftiood and deceit. And we lee 
here by experience, that there is no fuch Execution in thts life, or 
the Laws of God as are fufficient to the ends o f Government. 
The wicked profper, and deftroy the j u f t : The beft do moft deny 
their flefl),andareoppreft by others. Youfeethis your lelves. 
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and make it an Argument for yoar Infidelity. But flay a fcttte 
till the Afiizes come. I t follows not that there is no Govern
ment or Juftice, becaufe the Thief or Murderer is not hanged 
before the Affizes, or as foon as he hath done the fad . Eternity 
is long enough for their punifhmenr. I f God then be the Cover-
nour of the world as moft certainly he is, then is there a Reward, 
and Punifhment hereafter • and Gods Day will come, when Mans 
is part. 

£uer. 14. My next Queftion is, whether ym thinly that God 
fhouldbe Loved, andObeyed,or not ? I f not, then certainly none 
fhould be Loved or Obeyed. For»<we deferves it , if he deferve 
it not, from whom we are, and have ail our benefits. But i f he 
be, then I further Queftion you. 

Whether it be likely or pvjjible, tha; any man, or at leafi all the 
befi people in the world, fhould be lofers by God, and their Love and 
obedience to him ? And whether it be Credible, that Goodnefs 
and Obedience to the Lord, fhould be the conftant certain way 
to mens undoing, lofs or mifery ? I think you will fay, i f you 
believe that there a God, that this cannot be. Tor certainly, he 
that fets us a work, will own us in i t , and lave us harmlefs. ' A n 
honefl man will take it for a difgrace to him, that his fervice 
ihould be the fhame and mifery of his fervants, and he ftiould 
make them no fatisfaction. I f God be not Able to bear us out, 
he is not God. And his Wifdom and Goodnefs affure us that 
he will do i t . So that there is no poffibility that Goodnefs ihould 
be mans lofs, and any fhould finally be lofers by God. On this 
affurance I am encouraged to lay out all my time and labour and 
dare boldly venture all that I have, in the work of God : For I 
am fure I cannot lofc by him. 

But be thou judge thy felf whether his fervice would not make 
us lofers, i f there were no life but this (though I confefs the lofs 
would be fmall and fhort .•) Who are fo hated, and perfecuted 
as they that ferve God bed ? How many thoufands of them have 
been fain to give up their bodies to Tormentors, and their lives 
to the devouring flames? The very work of God confifteth in 
flefh difpleafing things : To deny our felves and contemn this 
world,and live foberly, and righteoufly and godly in the world, 
and to be for this the fcorn*of men, is the lot of the obe
dient. 

I f you fay, This is not the Lot of any but thofe that are over-
U z righteous, 



- A Saint or a Brute* Part I f . 
righteous] I anfwer I . We cannot be over obedient to God. 
2. You contradict the experience of all ages. Even the form of 
Godlinefs is hated by the Profane ^ and temperance by trie 
drunkard •, and he {hail be their fcorn that runs not with them 
to.excefTesof ryo t : Seneca, tells us that it was fo even at Rome 

. among the Heathens, that he was their derifion that would not be 
as baa as the reft. I f therefore in this life only wehad hope, we 
were of all men moft miferable, i Cor. 15.19. Not but that even 
here we have the far better life then wicked men ; But that is be-

• caufe it favoureth of the life to come to which i t hath relation. 
Oiherwife we fhould Iofe onr credit, eafe, pleafure, profit 
in the world, and have nothing for i t . Faithfully Labour for 
God, O my fou l ; and never fear being a lofer by his work. 

<<§W, 15. I further aske, whether you would be alone of this 
brutijh Opinion, or would you have all others of your mind ? I f 
you would not have others Believe as you do, i t feems you think 
nor well of your own opinion but take it to be naught for men 
ro hold. And why fhould not all men hold it i f it were true ? 
But i f you would have all o f that mind, i t were time for you to 
look about you. Certainly the Law makers would make /other 
Laws then now they do, and men would lead other kind of lives e 
And what fecurity you would have of your goods, or houfes, or 
lives a week, from the malice or covetoufnefs of others, I cannot 
imagine. You would not dare to travel by the way, or look out 
among men : You could not truft your fervants, nor your wives, 
or husbands, becaufe there would be nothing but temporal pu-
nilhment to reftrain them, which cunning might efcape. I do 
not think but you would rather have fervants, or neighbours or 
husband, or wife, that believe a Life to corae^ then thofe that GO 
not, if you had tryed others but a little while, and feen how little 
they were-to be, trufted, and eonfcquently how bad . your opi
nion is. 

Slner. 16. And I would know, Whether you pretend to any 
honefiy and Confcience, or not ? I f not, you will give us leave 
to judge of you, and truf t you accordingly. I f you do, then 
**pon tvhat gronnd is it pofftble for you to be h&nefi ? I f you believe 
no hfe to come, you muft take your pleafure hereon earth tor 
your chiefeft happinefs : and you cannot believe any properv 
Government of the world by the Laws, Rewards, and punilh-
mect3 fufficLent to.rclfrain mea from theV f in . . Vertuc can be 

no-.? 
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no Vertue, i f God no more regard i t ; end fin is no f in , i f againfl: 
no Law. Indeed while you live among Believ ers, where vice is in 
difgrace, you may for your credit fee in to be vert nous .- But your 
Profeffion alloweth us to judge that you avoid no evil that you 
dare commit, if it do but fuie with your flefbly intcreft. He thac 
bclicveth no Life to come, and tells me fo , doth bid me, in effect, 
to fuppofe him refolved for all the wickednefs imaginable, fo far 
as he dare, and hath temptations and opportunity. Are you of 
this Bratifh judgement / I (hail expect from you then no better 
then a brutifh life : and truft you kfsthenl would do a brute, 
becaufe you have more intereft and temptation to do ev i l , and 
more cunning to perform it. Are you Brutifts in opinion ? Then 
you are already habitually perfdiom , cruel, covetous, malicious » 
murderers, whoremongers, thieves, lyars, and work , i f anything 
be worfe / For hone ft you cannot for fhame expect that any fhould 
eiteem you. I will not believe a word you fay, further then fome 
intereft of your own is concerned in the truth of i t . 

J2j£. 17. Jf it be not the very Light and Ls?& of Nature that 
teacheth and obligeth a man to believe a life to come, how comes 
it to pafs, that all the world,except a few Savages and Cannibals , 
and here and there an Apoftate among us-, do univerfally profefs to 
Relieve it ? The Jews, the Turks, the Heathens of moft Nations, 
befidesthe Chrifiians, do all make it an Article of their Belief. 
We differ indeed about the way (and yet are all agreed that God* 
linefs and Honefty ; fearing Qod, and doing Mighteoufnefs , are 
neceflary ) •, but that there « another life, we are in almoft all the 
world agreed. And will you go againft the light of humane Na
ture it felf ? Or with what face can you expe& that here and there 
fuch a wretch as you, fbould be though wifer then all the world, 
t i l l you give us better, evidence of yourwifdom? And how jufUy 
do they perifli that will follow you ? 

JZ*gr. 18. Are not thofe that Believe the Life to come of Holyer 
lives (for the generality) then thofe that do. not ? And whether 
is it like that God fhould reveal his mind to them, or unto wicKca. 
wretches ? and is i t liker that he fhould forfake all the, holy per-
fons of all ages, and give them up to deceit in the greateit mat
ters, who moft diligently fmdy and pray for Knowledge, rather 
then forfake thofe fenfual wretches that wilfully forfake 
him ? 

J&er. JO, Js there not in thy own Conference, At leafl f°m~ 
U . 3 , ' n w t * 


